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EAST AND WEST :

said they were the descendants of the dragons and the angels, while Triá»‡u-. Ä�Ã  and his son were .... Snakes became Dragons . 6 ..... their dance while walking. 
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THE ORIGINS OF THE VIETNAMESE PEOPLE The problem concerning the origins of our people is complicated and immense. Complicated because we at the present time form a people which has been much cross-bred; anthropological documents are not sufficient to determine our origins. Our language has many origins coming from many people that are different and do not share the same history. Our customs are a mixture of various customs and cannot be clearly delimited. This problem is also immense because the result of archeologically finds are not yet sufficient, thus on many points the scholars are not yet entirely agreed. In spite of all this we already at present a number of documents on anthropology, folklore, linguistics, and archaeology that make possible for us to reconsider the problem of the origins of our people in a more scientific way, and especially to eliminate the legend that we are the descendants of the Agricultural Emperor Thần-Nông in China who had moved to North Vietnam from Honan. Compared with new discoveries this legend is entirely unfounded. This theory is not only erroneous but also very harmful. The following situation is sufficient to prove our point; at the present time in Hà-Nội, Mr. Trần-Huy-Liệu, the official historian of the Vietnamese Communists who is responsible for explaining Vietnamese history to the Chinese advisors, was very happy to say that the ancestors of the Vietnamese people are Chinese. And from this he concluded that the Vietnamese and the Chinese are of the same race, and therefore brothers. Of course, Mr. Liệu is not the first person to explain the origins of the Vietnamese in this way. He merely repeated the legend that has been recorded in all the history books used at 1



present to teach, but he did repeat it with pride, with an attitude that proves that he has denied his origins. Some people will wonder why it was so recorded in the history books if it were not the truth. To this I should like to bring up the following point. Has there been any book recording accurately the historical events in Vietnam over the past ten years? The answer is clearly no. The books prepared by the Việt-Minh have been entirely and purposely falsified. The books written by the French have also been falsified to protect the position of the French. Foreign students of Vietnamese history have tried to be impartial, but they have had to use French or Việt-Minh historical documents and therefore have met with unavoidable shortcoming. Ellen Hammer’s "The struggle for Indo-China" for example falls into this category. In short, even the latest facts, events happening right in our times and eye witnessed by us have been inaccurately recorded, then how can we avoid errors concerning the past. When we write about the events that happened many thousand years ago and base ourselves on the word of mouth, or on documents left by a dominating power, we can be sure that the accuracy is very much relative. Indeed the historian of a conqueror ordinarily writes according to the position of the latter. Here is an example. We Vietnamese all understand that the French had come to Vietnam to conquer and exploit our country, but according to the French books we have had to study, the French had come here to develop our country, educate and civilize our people. The French have such an attitude and it is certain that the Chinese were similar or even worse, because the French only wanted to dominate and exploit, they had no intention of assimilating us into Frenchmen. On the contrary, the Chinese during one thousand years had never neglected the work of signification of the Vietnamese people. As late as twenty years ago, we Vietnamese still referred to the Chinese characters as “our characters,” and under the reign of Minh-Mạng in the royal edicts sent to the minority tribes on the highlands, the Emperor still referred to the people of the plains as “Chinese people ”. The two above anecdotes prove that the signification of the Vietnamese has had quite a big influence on the culture of our country.
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From the political point of view the attitude of subservience goes even deeper. Every time there was any dangerous crisis the Vietnamese always turned to the Chinese for help although China had many a time invaded Vietnam. All these things point to a spirit of disavowal of one’s origins resulting from one thousand years of domination and two thousand years of cultural dependency. Coming back to the problem of origins of Vietnamese people, not long ago, we still had to commit to memory things such as: “Our forefathers, the Gauls (1)” Now we take another example. If we were an illiterate people and only learn history through the word of mouth, then we would at most remember vaguely as far back as the time of the Emperor Gia-Long. Now if the French were to stay in the Vietnam for one thousand years and if during those thousand years we had to go on learning by heart, “Our forefathers, the Gauls”, how would we not misunderstand that our ancestors were indeed the Gauls. Especially because after one thousand years of French domination most Vietnamese would have forgotten their mother tongue and all would have names such as “Paul” and “Pierre”. If the French liked to marry Vietnamese women, and encouraged marriages between French Women and Vietnamese men, after one thousand years these French-Vietnamese will probably look more like Frenchmen than Vietnamese. It would be very possible that such generations consider Charlemagne and Vercingetorix as their emperors, just as many Vietnamese now consider Triệu-Đà as our King. They forget that Triệu-Đà was an aggressor who brought his troops from the two Chinese Kwang provinces to invade our country and include our country into the map of mother country, which was then the Nam-Việt. The story of Trọng-Thủy who used a devilish stratagem to defeat King Thục Vương is still there to prove our point, but many Vietnamese still believe that the land of Phiên-Ngung was Vietnamese territory. In reality the territory of the two Kwang provinces belong to Triệu-Đà, King of the Nam-Việt that was quite different from the Âu-Lạc the King of which was Thục-An-Dương-Vương. Only the Âu-Lạc was our territory. This country was invaded by Triệu-Đà who included it in his own territory, just as the French invaded Algeria and are trying to make it into a piece of French (1)



Nos ancêtres, les Gaulois... This phrase invariably begins any French history book used in Vietnam during the French domination
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territory, calling it Over-seas France (France d’outre-mer). For the sake of comparison I will call the Âu-Lạc “Over-the-mountain Nam-Việt”. This erroneous notion is so deep that even the historian Trần-Trọng-Kim was taken in, because in his ‘Việt-Nam Sử-Lược’ (An Outline of Vietnamese History), he classified the time of Triệu-Đà’s domination within the Independence Period and he started the period of Chinese domination in the year III B.C. because he was of the opinion that TriệuĐà was our King, and that our independence was lost when Triệu-Đà lost his throne to the Hán dynasty. In reality we should realize that the old Vietnam lost its independence immediately after the Fortress Loa-Thành fell, because only Loa-Thành was the capital of the Au-Lạc people, who said they were the descendants of the dragons and the angels, while TriệuĐà and his son were Chinese. This no one denies. Triệu-Đà originated from the North, served under Nham-Ngao who was the military commander of the Nam-Hải district, and after Nham-Ngao’s death, TriệuĐà got hold of the power in Nam-Hải and brought his troops over for an invasion of the Âu-Lạc to create the country of Nam-Việt. Some people may reason that Triệu-Đà might have been from the North, but that the Nam-Hải people were Việt people, and therefore they were at the same race as us. This reasoning is partly justified because the Nam-Hải people were not Chinese. They were signified Việt people. But we should remember that here the word Việt is different from the one that is used to refer to ourselves. The Chinese called all the tribes scattered South of the Yang-Tse river “Việt” (Yueh). This is a common denomination for different peoples, so diversified that they were called the “hundred Việt”. These peoples have been signified with the exception of some tribes in the mountainous areas that still preserve some of their special characteristics, such as the Mieu, the Yao peoples, ect... But at present all of them call themselves Chinese. Now there is no way to explain to the Cantonese or the Hainanese that they are peoples who had lost their independence. They are Việt peoples but they have forgotten the name of their peoples. On the contrary we are not the genuine Việt, the Việt of Việt-Vương-Câu-Tiễn, but only a kind of over-the-mountains Việt. Although we call ourselves thus, the Chinese never recognized us as Việt. All through history, we
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have at times referred to our nation as Đại-Cồ-Việt, or Đại-Việt, but the Chinese only called us the Giao-Chỉ.(1) Then in the 19th Century, Emperor Gia-Long sent envoys to negotiate with China on the recognition of Nam-Việt as an official name for our country, but this the Chinese firmly refused. They bestowed the name of Việt-Nam to imply that this was in the Southern part of the country called Việt. They apparently did not want us to confuse our country with the Nam-Việt of ancient times, which they viewed as their own. The attitude of the Chinese was clear: Vietnamese are Vietnamese, and Chinese are Chinese. The territory that is North of Lạng-Sơn and Cao-Bằng belongs to them. On the contrary we have always intentionally adopted a dubious attitude. After gaining national independence, our ancestors immediately had the ambition of expanding our territory; they wanted to march north-ward, they always called themselves Việt to nourish the hope of having some day the historical reason that would justify their regaining the two Chinese Kwang provinces. This ambition is quite natural and easy to understand. But today, we should not mistake ambition for fact and call ourselves Chinese or Việt people in accordance with the interpretation of the Chinese. This error will lead us to mistake our neighbours’ ancestors for our own. This is something we have to rectify now. In his Outline of Vietnamese History (2), historian Trần-Trọng-Kim tells us that we are descendants of Lady Âu-Cơ and King Lạc-Long. Our ancestors all came out of a bag of one hundred eggs. To go further back, we find that King Lạc-Long was the son of Sùng-Lãm who, in turn, was the son of King Kinh-Dương-Vương. The latter was the son of Đế-Minh who was the third generation descendant of the Agricultural Emperor Thần-Nông. Notice one point in the above story: The story started with a legendary King named Thần-Nông and was followed by a pseudo-historical account (from Đế-Minh up to King LạcLong). Then the story develops into a second legend: Lady Âu-Cơ, through a special conception, gave birth to a bag of one hundred eggs, and (1)



Contrary to Dr. Pierre Huard, I think that there is a Giao-Chỉ race because in 1933, during my visit to the Cỏ-Loa ruins, I notice that there were many children having their big toes pointing at each other . (2) Trần-Trọng-Kim, ‘ Việt-Nam Sử-Lược ’, Tân-Việt, 1958
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out of which eggs came our ancestors. So, are we the descendant of ĐếMinh or was it God who gave birth to us? Only God could perform such a miracle, which enabled Lady Âu-Cơ to give birth to one hundred people at the same time. After careful deliberation, we find some complicated points in the story. As a custom, the history of most peoples always starts with a legend, followed by a historical account, which may be true or false. A legend is a convenient means to bring out the prehistorically period, which may not as yet have been discovered by archaeologists, since archaeology is a comparatively new science. In other words, legends like the story of Lady Âu-Cơ are the starting points of stories, which have to be placed at their sources from which we have to start. This makes it logical for us to consider King Lạc-Long and Lady Âu-Cơ as our Adam and Eve. To say that the former had their own parents is to say that Adam and Eve their own parents too. And thus the story would naturally lose all its interest. It was indeed. King Lạc-Long was a dragon and Lady Âu-Cơ a Fairy, and according to the belief of the Mường tribe (1) dragons and fairies have no parents. The story of the hundred eggs is related by the Mường who only went back as far as the phenomenon of the hundred eggs and knew nothing about Đế-Minh and Thần-Nông. If we want to make a more careful investigation by asking our neighbouring peoples about their origins, they will tell similar stories. The Meo and Lolo people say that their ancestors, comprising one hundred persons, came out of a gourd. The Thái people say that their First ancestor carried a piece of meat and cut it into one hundred morsels, each morsel one person. So, it would be more logical if we started our story with the account of the hundred eggs and did not add anything, which was not told by the Mường, our ancestors. Why, then, was the story of Thần-Nông and Đế-Minh recorded in our story? My tentative explanation is that the story of Thần-Nông is the story of the country of Đa-Lang in China, while Lady Âu-Cơ’s story is ours. Some (1)



The Mường tribe calls Lady Âu-Cơ as Ngu-Cơ. Ngu and Âu are one word because the Chinese pronounce the word Âu as Ngu. The word Ngu in the Thái language means ‘ snake ’. The Thái people still have reverence for snakes and dare not beat them. Thus we worshipped snakes as our ancestors. Snakes became Dragons .
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historians, intentionally or unintentionally, wrongly recognized their kinship with people whom they found to be rich and big, they added a portion of the history of Đa-Lang country near lake Động-Đình to the story of Văn-Lang, i.e., our country. This is the reason why the story consists of two legends. This is also the reason that has led our historians later to expand the frontiers of the country of Văn-Lang to lake Động-Đình. This made many people think that our forefathers had been living in the region of Honan. Kinh-Đương-Vương, King of the country of Đa-Lang, about 2879 B.C., was made the first King of the country of Văn-Lang by our historians. The dynasty of twenty Lạc-Vương Kings lasted 2,622 years; thus, each King had to reign for an average of 150 years. On this point, Trần-Trọng-Kim had to say that this was doubtful. Of course it is doubtful but I would like to say further that the Thần-Nông story is a borrowed tale. It is profitable to borrow other things but not the story of our origins. The practice is only harmful. We have no far discussed the story as it was recorded in books. Now let us try to examine the results gathered from present day research in ethnology, folklore and archaeology, to see whether it agrees in some measure with recorded history. A./ ETHNOLOGICAL EVIDENCES In ethnology, we have a rather clear point: We belong to the Afro-South Asiatic stock, i.e., we are nearer to the Southeast Asian peoples than to the Chinese. In the matter of language, except for hieroglyphic words borrowed from the Chinese to be used in literature, most basic words usually called demotic words share the same origin with other words from the Lào, Thái, Cambodian, Chàm, Malayan, and Burmese languages. Our language takes its source from the language of Môn Khmer (1) that is very close to the languages of the Thái and the Mọi in the highland of South Vietnam. We discover a vast difference if we make a comparison between our language and that of the Chinese. We say, “a horse white” while the Chinese (1)



The Môn people belong to a race which is now inhabitting the South of Burma
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including the Cantonese say, “a white horse” (pema). This is a very important point because two languages that are constructed differently can never have the same origin. As far as customs are concerned, we find many differences too. The Chinese wear hats, dresses, and trousers. We wear loincloths, and, as a headdress, a cloth wound round our heads. Our women wear skirts. Skirts originate from the sà-rông (a large piece of cloth wound around the lower part of the body), because skirts are still called sống (in the compound word áo sống) the word sống is derived from the word sà-rông. The reason the Chinese wear trousers is that they had invented the needle. The peoples of Southeast Asia, including those of India and Egypt, had to use the whole piece of cloth to wind into the turbans, loincloths, sà-rông because they only knew how to weave and not to sew. Not long ago, the sleeved vest was called “Chinese vest”. About housing, the Chinese people lived in houses built right close to the ground whereas we lived in houses set on stilts. At present only the minority tribes live in houses built on stilts. The delta people are now living in houses built on the ground but before, they were also living in houses on stilts. The proof is that temples and communal houses in many places in the North have been built on stilts. Speaking about the manner of sitting, the Chinese squat, whereas we sit cross-legged. But perhaps we have this way of sitting from the Indian people; we imitated Lord Buddha. We probably knelt down just like the Japanese when receiving their guests (1). The Lào and the Thái do the same. About weapons, we used arbalests, while the Chinese used bows. Arbalests are more deadly than bows. We need both hands to draw an arbalest while one hand is enough to pull back the bowstring. Arbalests are more effective than bows because with arbalests we can aim at targets (1)



At present many historians think that idols of Ông Phỗng displayed in temples are those of the Chàm whom we captured to us as slaves. I do not think so because Ông Phỗng statues had existed before the formation of the Chàm country. Morover, in Indonesia, there are also similar statues of Ông-Phỗng in the kneeling posture and wearing similar loincloths in a quite natural position which does not mean submission. As for the loincloth, it was worn not only by the Chàm but also by our ancestors .
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more easily; as the string can be drawn in advance, the objects can be shot completely unaware. (2) About archaeologically research, the vestiges dug up in North Vietnam, especially in the village of Đông-Sơn prove that our ancestors had a separate culture even before the Chinese invasion of our country (see later paragraphs). In one word, from the entire document on ethnology, language, customs and archaeology available at present, we are not Chinese nor were we ever evacuated from Honan. But one may say: as the majority of the Vietnamese today have Chinese names, their ancestors must have been Chinese. This has not been ascertained as yet. It is obvious that a lot of Vietnamese have adopted French names as the result of only 80 years under the French domination. The Spaniards stayed only 300 years in the Philippines, and as a result almost Filipinos bear Spanish names. The Thái are only followers of Buddhism and yet their names are written after the Indian fashion. At present each Chinese businessman in Bangkok takes an additional Thái name. And this is a typical story: at Thượng-Xuân, Thanh-Hóa province, there was a Tẩy (Thái) district chief whose family name was Cam; at QuýChâu, Nghệ-An province there was another Tẩy (Thái district chief) whose family name was Sam. Though having different Vietnamese family names, both of them have the same Thái family name. They recognized each other as relatives, sharing their anniversaries and festivals together (1). This fact proves that both of them belonged to the same family but each of them used a different word to transcribe phonetically their names into Sino-Vietnamese characters. We had better simply conceive that our ancestors had their demotic names before the coming of the Chinese; compelled by the Chinese to use



(2)



According to me, the story which claims that Triệu-Đà was defeated because of the miraculous arbalest, was perhaps the one which describes Triệu-Đà as having been defeated by the army of Thục-Vương because of arbalests propelling poisoned arrows. That Trọng-Thủy deceived young lady Mỵ-Nương in order to steal the bow-trigger is perhaps not true. He rather wanted to investigate the method of making poisoned arrows or curing wounds caused by these deadly weapons . (1) This story come from Cam-Bá-Thảo, tribal chief of Thượng-Xuân.
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Chinese characters for civil status records, we had to choose a Chinese word that sounded somewhat like a native name (2). In spite of all this, there are people who still support different views. I had a friend whose family name was Trinh; he strongly maintained that, as there was a country named Trinh in ancient China, he was sure that his ancestors emigrated from China. I explained to him that this was quite possible, because he might be a descendant of a Chinese resident migrating from the Trinh country. But I said, if really he had no genealogical record to trace his family history, it should be advisable for him to look for nearer relatives than such distant ones. I said that in my opinion he might be a descendant of Prince Trịnh. My friend agreed with me. I then added that Prince Trịnh was a native of SócSơn, a village where stood a mountain usually called Mount Sao. All the people living in the neighbouring villages share the same family name of Trịnh; and this region is called Chieng. So, the word Trịnh, the family name of Trịnh-Kiểm, is a Chinese word used to transcribe phonetically the word Chieng. And indeed the Chinese people's pronunciation the word Trịnh is somewhat similar to that of the word Chieng(1). A further investigation discloses that in Thanh-Hóa province there are many more Chieng regions; the first one belongs to Thọ-Xuân district, near Quan-Kenh village, a native place of Trịnh-Kiểm's mother. The second one is now called Trịnh-Van, chief-town of Thượng-Xuân district. (2)



This phonetic transcription was also used when referring to names of localities. In Thanh-Hóa province, the village of Kẻ-Nưa was transcribed phonetically as Ca-Na, the village of Cham, as Doan-Quyet. The native village of our national hero Lê-Lợi was the village of Chàm especially transcribed as Lam-Sơn ( there is a mountain called Mount cham in this village ; the native village of Nguyễn-Kim called the village of Cheo was transcribed as Triêu-Tương. Perhaps the Trung-Thôn village of Lady Triệu-Ẩu was the village of Chương because this village is still a strategically located village of Mường tribe . (1) About the word Chieng, we find that in Laos they have Chiêng-Khoảng ( or Xiêng-Khoảng ), Chiêng-Rai. In TháiLan they have Chiêng-Mai, Chiêng-Sen. In Burma they have a whole vast region called Shan ( pronounced also as Chiêng ) which is read as Ch'iang, and written as Tương by the Chinese. The word Việt-Thường is pronounced as Yueh Chang by the Chinese. The word Chang is probably the phonetic transcription of the word Chiêng. So the country of Việt-Thường recorded in history as being in the South of the country of Giao-Chỉ is probably a certain region called Chiêng either in Nghệ-An, or in Thanh-Hóa, or Xiêng-Khoang. The word Viên-Chiên is also derived from the word Chiêng, phonetically transcribed as Vạn-Tượng by the Chinese because the word Tượng is pronounced like Chiêng, by the Chinese ; and thus, Vạn-Tượng does not mean " ten thousand elephants ". So the word Tượng Quan probably means the country of the Chiêng people, i.e., the region of the Thổ tribe now living in Thái-Nguyên and Phú-Thọ. The Thổ are the Thái who are, in turn, the Xiêm people. The word Xiêm is also the phonetic transcription of the word Chiêng, Thái, Tẩy, meaning freedom, is a word newly invented by the Xiêm people when emigrating from Yunnan after the Chinese invasion. In one word, Chiêng, Xiêm, Shan are one and the same word, phonetically transcribed by the Chinese as Chieng, Ch'iang, Chiên, Chang, and read in Vietnamese as Trịnh, Tương, Xiêm, Tượng, Thường .
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Except for the Chieng region, that is the native place of Trịnh-Kiểm and inhabited by delta people, the other two Chieng villages have only Tẩy (Thái) inhabitants. The above arguments lead to the hypothesis that TrịnhKiểm was a descendant of the Thái people. This hypothesis enables us to explain two points. First, Nguyễn-Kim, from the Mường tribe, married his daughter to Trịnh-Kiểm, a Thái, to ally himself with the Thái in a revolt against the Mạc dynasty; thus, he gained strength and at the same time was able to seek a refuge in the Thái region in case of failure. Second, the feud which developed later between the Nguyễn and the Trịnh was between two clans; and when Nguyễn-Hoàng sought an appointment to the post of governor of Thuận-hóa, all his relatives scattered in the district of TốngSơn followed him. Let us go back to the people's origin. As we do not recognize ourselves as the descendants of the Agriculture Emperor Thần-Nông from Honan in China, we have to answer the question: Who was our ancestor and where did we come from? First of all we should admit that our nearest ancestors were the Mường. This descent is acknowledged by science and recorded in history. We know that Nguyễn-Kim was a man from the Mường tribe because his Triệu-Tượng village is still an Mường village. So was Lê-Lợi. Lam-Sơn village was also a village of the Mường(1). Ethnologically speaking, we are very close to the Mường. B./ LANGUAGE AND FOLKLORE About linguistics, the Vietnamese language is derived from the Mường. We can understand the general idea of the conversation of the Mường if we listen to them attentively. In Thanh-Hóa, people in Bản-Thủy village, Yên-Dinh district, still speak a language that is half-Mường and halfVietnamese. (1)



About Lê-Lợi, many people refer to him as the " Hero in the cotton dress " since Lê-Lợi came from the farming class. This writer thinks he was a tribal chief, because only tribal chiefs wore cotton dresses made of a kind of cloth woven by the Mường. The delta people wore Chinese silk ( mandarins in the lowlands ). Lê-Lợi was not a farmer because farmer at that time certainly wore loincloths ; the majority of the Lam-Sơn farmers were wearing loincloths thirty years ago .
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In the matter of customs, all our “traditional” customs are from the Mường. Clothes are almost alike. Women in Nghệ-An and Hà-Tĩnh provinces still wear very short vests with sleeves, exactly like the vest of the Mường women, leaving their navels and backs uncovered. The Mường still the soil just like the delta people do, unlike the Tẩy people who just let buffaloes tread the fields. The delta people pay respect to their ancestors by kowtowing like the Mường but unlike the Chinese who prostrate themselves. About eating, there is nothing different besides the point that the Mường eat steamed glutinous rice while we eat cooked rice. But when we make offerings to gods we always offer steamed glutinous rice because we remember mechanically that in ancient times this was what the gods ate. At present we still it chè-lam and the words chè-lam are Mường words(1). In short, the one distinct point which differentiates the delta people from the Mường is that the delta people's culture is higher than that the Mường. This is only the result of the formers long and direct contact with the Chinese people. The delta people live in the plains, in towns and cities; it is quite easy for them to establish relationships with the Chinese. Because these relationships, the delta people are more closely connected with the Chinese than with the Mường. Besides, those Chinese business-men or refugees from civil wars in china always settled in cities and plains. Later, they became persons of mixed Chinese and Vietnamese blood, and finally they also became delta people. On account of these above mentioned reasons, the present-day Mường people, compared with the delta people, have more Indonesian characteristics(2). Next comes the question: Where did the Mường come from? We know that at present living centers of the Mường are the region of Hòa-Bình and the highlands covering the provinces of Thanh-Hóa, Hà-Nam, and NinhBình. This point may serve as a basis for us to doubt that the Mường or the Mường's ancestors came from the West. If Phong-Châu was our first capital, we can establish a hypothesis that our ancestors went from HòaBình to Cho-Bo, a port by the side of the river Đà, then, they followed the (1)



Chè-lam means " candy cooked in a bamboo stem ", just as cơm-lam is " rice cooked in bamboo stem ". In the olden days, chè-lam was round in shape. The square form has existed only for about twenty years. This probably came from the initiative of the chè-lam merchant. (2) The word " Indonesian " indicates racial characteristics of people who are congeners of the Mọi tribe .
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basin of the river Đà to march downward to Phong-Châu, that is now Bạch-Hạc. On the other hand, they took the Hội-Xuân road, advanced along the basin of the Mã River and came down to the plains of ThanhHóa. As Thanh-Hóa seemed to be more suitable for exploitation, the civilization in Thanh-Hóa developed quickly (Đông-Sơn culture). The Chinese people also came in great numbers to settle here. They brought along many industries and established an industrial center in Hàm-Rồng, where pottery was especially flourishing. The vestiges from this center are now the earthenware industry that still exists in Lò-Chum. Hàm-Rồng is a port for international business. Hàm-Rồng was replaced by Lạc-Trường port after it had been destroyed by the Chinese general Ma-Yuan. Because our ancestors were the first to occupy the two fertile deltas of the Nhị-Hà River and the Mã River, our people was able to develop a rich culture from the early days and our population increased rapidly while other tribe like the Thái, the Lolo who followed later, were enable to come down to the delta region. They had to settle in mountainous region and live with a deficient economy. The development of their culture was thus hampered. Another question is: Granted that we were the Mường people from the ruling period of Đinh-Tiên-Hoàng and afterwards, but what had we been in the earlier days? Or let us say differently: Did our ancestors in the time of King Thục-An-Dương-Vương and in the time of King Đinh-Tiên-Hoàng belongs to the same race? Were there any racial or cultural differences between them? Before answering the question, let us try to find out who the Âu-Lạc people were, how they lived and where they come from. About this point we have some historical evidence and a rather great number of precious archaeologically documents: Here are the two historical documents: 1. On his coming to Âu-Lạc, Triệu-Đà called Âu-Lạc as the “country of the naked people”. Of course they were not naked. The Âu-Lạc people might wear only small loincloths or they might stay naked but only when bathing in rivers as the minority people, men as well as women, always do. 13



At present, Japanese men and women bathe together and stay naked. This is not a thing to be ashamed of. This is only a special conception about nakedness. In Europe at present there are people who want to imitate our ancestors. 2. In the book named Hou Han Shu there is a paragraph that describes rather clearly the living conditions of the Âu-Lạc people. My tentative translation of this paragraph is as follows: “The whole territory of the Âu-Lạc people is covered with dense forests, ponds and lakes. There are a lot of wild animals like elephants, rhinoceros and tigers. The natives earn there living by hunting and fishing. They eat the meat of boa constrictors, snakes and wild animals that they kill with arbalests propelling bone headed arrows. In addition to the meat and fish, which they are able to secure, they eat some cereals planted by burning down forests and later sowing seeds. They neither fertilize nor irrigate the fields. (i.e., to slash-and-burn). About weapons used in fighting, they used arbalests propelling poisoned arrows. The process of making poison for arrows is a secret that they swear never to disclose to anyone. They know how to cast copper implements and pointed arrowheads. The natives tattoo themselves, wear chignon and turbans. They chew betel nuts and blacken their teeth... ” Based on the above-mentioned historical documents, the fact becomes clear that the Âu-Lạc people's culture is the Indonesian culture shared by all the people living in the Indochinese peninsula at that time. C. ARCHEOLOGICAL EVIDENCES The facts recorded in the Hou Han Shu book also agree with the results of research made by L'Ecole Française d'Extrême-Orient (the French Institute of Historical Research of the Far East) in Hà-Nội. The vestiges dug up in Đông-Sơn drew the attention of all archaeologists in the world; besides they were able to find in the Ngọc-Lữ village a copper drum, one end of which was carved with figures depicting the life and living condition of the Âu-Lạc people at the beginning of the Christian era. These offer concrete proof that the Âu-Lạc people had a separate culture, which
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was different from the Chinese culture at the time when the Chinese first came to dominate the country. The copper drum at Ngọc-Lũ. This drum looks just like a frying pan turned upside down, because it has only one covered end, the other end is hollow ( Fig. I ). People do not know yet for what purpose the drum was used. It might be for urging soldiers to go to battle or used at solemn ceremonies where offerings and sacrifices were made. One thing we can be sure of is that the majority of the tribes in Southeast Asia, from Burma down to Malaya and Indonesia, all had their copper drums that they valued a lot. On the contrary, the Chinese did not have copper drums, when the Chinese general Ma-Yuan came to this country; he cleaned up a great number of drums that he carried to China. The second noticeable point is that, of all the drums discovered all over Southeast Asia, only the Ngọc-Lũ copper drum is the biggest and most beautiful. The most precious thing about the copper drum is that at the end and around the drum, there are carvings depicting the living conditions of the people at the time, i.e., and the ÂuLạc people. (See Fig. 2 and 3 for description of these carvings). In the middle of the drum-end, there is a many-pointed star. This star is surrounded by pictures of deer, stags and birds, which seem to be wild ducks. All around the drum, there are pictures of dancers who perform their dance while walking. They are half-naked, with feathers planted on their heads; men wear large loincloths, and women wear skirts with tassels, like those worn by Hawaiian people at present. There are pictures of houses on stilts, of people pounding rice, holding spears, beating time with their castanets while walking, sounding trumpets; to be more accurate, we should called them Cheng (a sort of antique trumpets). As is shown in the picture, the Cheng of the Âu-Lạc people resembles the one now used by our southern highlanders; this is not like the Cheng used by the Thái. The different is that the Thái Cheng is made of bamboo-stems planted on a square piece of wood while our southern highlanders' Cheng has a base made of a gourd. The drawing of a Cheng on the Ngọc-Lũ drum has a round base, which is of course a gourd. Why are there many identical points between the culture of the Âu-Lạc people and that of the Mọi tribe now living in the highlands? In my opinion, this is because both of them belong to the same race, the 15



Indonesian race. Perhaps the Mọi tribe came to the Indochinese peninsula before the Âu-Lạc people did, but both peoples were Indonesian. When did the Mọi tribe come here? They came here several thousand years ago during the great Neolithic Age. The vestiges of their civilization discovered at Hòa-Bình indicate the existence of a culture name Hòa-Bình culture by archaeologists. Before them there had been dark Melanesian people, the ancestors of the Papou people still existing in some of the islands in the Pacific Ocean. If we go further back, we find Negritos some of who are now living in Africa. Relics from these two races were dug up in Bắc-Sơn and Lạng-Sơn. Where did the Indonesian come from? They came from Europe, perhaps from Northern Europe. They brought a very fine technique of polishing stone. Their polished stone implements, artistically speaking can be compared to the stone implements discovered in Sweden, which are the finest and most beautiful. The Âu-Lạc people seemed to come later but they belonged to the same race and mixed with the Mọi tribe who had come before them. There are many resemblances both from the cultural and ethnological viewpoints. The most outstanding characteristic is that European people wear a lot of feathers on their heads which make us think of the Red Indian in America. This can be easily explained. The American Red Indians originally came from Asia. The Indonesians customarily wear feathers on their heads because the Maa people in Dji-ring still have feathers stuck on their heads. ( See Fig. 3 ). Besides the ethnological and folkloric evidences we still have a linguistic evidence, which demonstrates that we belong to the same race with the Mọi in the highlands. Let us take the Rhadé language as an example. One fourth of the nouns now used in the Rhadé language resembles the Vietnamese or shares the same origin. Here we leave out the words that the Rhadé people have recently borrowed from the delta people. We have only to mention such words as: the Vietnamese word rừng (forest) is c'mrưng in the Rhadé language, lá (leaf) is hlá, lửa ( fire ) is hl'or, bông (cotton) is ebung, chân (foot) is djưn, kê (millet) is kuê, giết (to kill) is djé, ect... These words are by no means borrowed by the Rhadé people from us. So, the Âu-Lạc people must belong to the Indonesian race; but when did they come to this country? Đông-Sơn Culture. In 1925, the archaeologists of the French Institute of Historical Research dug up in the village Đông-Sơn on the side of the 16



River Mã, 15 kilometers from Thanh-Hóa provincial chief-town, a cave ; outside of the cave there was a cemetery containing the following implements : a number of copper drums, though very small, belonging to the same period as the Ngọc-Lư drums ; a vase and a sword made after the design prevalent in China in the time of the Warring States ; a vase of the Hán dynasty, and some coins bearing the words of Vương-Mãn reign (923, B.C.). Thanks to the coins, the archaeologist concluded that the relics dug up in Đông-Sơn belonged to the times of the two Trưng Sisters, and explained that the Đông-Sơn cave had once been destroyed by the Chinese general Ma-Yuan because the tribal-chief of the cave had supported the revolt of the two Trưng Sisters. (It is recorded in history that Ma-Yuan conducted a military operation at this side). The Chinese objects discovered at Đông-Sơn prove that the Chinese culture had spread to this country since the domination of the Hán dynasty (III B.C.) or since the conquest by Triệu-Đà (181 B.C.). In one word, the vestiges discovered at Đông-Sơn prove two things: First, the natives, i.e., the Âu-Lạc people, had had a rather high culture; though lower than the Chinese Hán at the time, it was the highest in whole of Southeast Asia. Second, their culture was influenced by the Chinese culture. Because of its special nature, which is half Indonesian and half Chinese, scientists had to use a special name to call this particular culture. They call it Đông-Sơn culture. Origin of the Âu-Lạc people. Based on the drawing and the seal characters cut on the copper drums at Đông-Sơn (See Fig.4), scientists concluded that the Đông-Sơn culture originated from the Hallstatt culture in Caucasus. They explained that this culture made its first appearance in Caucasus between 1200 and 700 B.C. when it was driven eastward. One branch of this culture progressed along the “silk road” towards to YangTze River, came into contact with the culture of the Chinese Hán, and created the culture called the Song-Hoài culture by archaeologists. Another branch preceded southward, going through Yunnan and came to Indochina where it kept its original nature until it met the Chinese Hán in North Vietnam and created the Đông-Sơn culture. The Đông-Sơn culture spread Southward. Later on, archaeologists dug up, in Bình-Định and Java, the vestiges of the Đông-Sơn culture, i.e., the Indonesian mixed with the Chinese culture. From this they brought out the following hypothesis: 17



When General Ma-Yuan came to put down the revolt led by the two Trưng Sisters, this old Chinese General terrorized the Âu-Lạc people to such a horrible extent that a large majority of them migrated to the western mountainous region while the rest went southward up to Bình-Định and founded a country called Champa. This conclusion is also logical because Champa was founded a short time after the conquest of Ma-Yuan. They still discovered vestiges of Đông-Sơn culture in Java and perhaps even in the Philippines. If the Vietnamese had to make such an exodus, the terror of Ma-Yuan must indeed have been very horrible. Historians and archaeologists have the following hypotheses concerning the early history of Vietnam: 1. In the pre-Mesolithic period, there were no inhabitants on the Indochinese peninsula; 2. During the Mesolithic period (when stone implements were polished only on one side), there were Negrito and Melanesian (Papou ) people; 3. In the Neolithic period, the Indonesian (Mọi) who came from the West drove the former races out of the peninsula. These people might probably have inhabited India before and were driven eastwards by the Aryans (i.e., the Indians of today). They occupied this peninsula for several thousand years and developed the civilization polished stone to its fullest, but they lived in mountainous regions because they did not know how to till wet soil. Their vestiges are represented by the Hòa-Bình culture and their descendants are now the Mọi and the Kha tribes. 4. About 300 years B.C., a tribe of the same Indonesian race came from the West; they probably went through Tibet and Yunna. They brought along the Hallstatt and the copper casting technique. They came to the North Vietnam delta and the Thanh-Hóa delta and founded the Đông-Sơn culture. Of course, they commingled with the former Indonesian (Mọi and Kha) who had come to the Trường-Sơn mountain range earlier. 5. These new Indonesians seemed to migrate together with the Thái but they could have come ahead. The Thái came afterwards and stopped in
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Yunnan in order to found the country of Nam-Chiêu. Later, when their country was invaded by China, they migrated to what is now Thailand. 6. In 40 A.D., the two Trưng Sisters led a revolt. In 43, General Ma-Yuan of the Chinese Hán dynasty conquered the country and cruelly terrorized the people. A number of them migrated to western mountainous regions; the other migrated to the South and cooperated with the natives to found the Champa Kingdom. As the result of my research, I put forth the following ideas: 1. The Đông-Sơn culture is our own culture from the times of Thục-AnDương-Vương to the period of the two Trưng Sisters. The story that describes Thục-An-Dương-Vương as having come from the Northwest is perhaps true, but it is only true in this point. 2. Having terrorized by Ma-Yuan, those who had migrated to the western mountainous region kept away from the Chinese culture and closes the Thái culture; thus they became the Mường. 3. People who did not migrate and stayed long under Chinese domination became the present delta people. The delta people are a branch of the Mường mixed with the Thổ (Thái) and Chinese people. 4. People who lived in the area of Nghệ-An to Thuận-Hóa and not terrorized by Ma-Yuan, stayed on and later founded the country of LâmẤp. This country united later with the Chàm country. (How and when they were united remains unknown). This territory was afterwards occupied by the delta people, i.e., the Vietnamese, and the natives became the delta people. That is why these people are in many ways different from the Northerners as far as their customs and especially the tone of their words are concerned. CONCLUSION._ We, the Vietnamese today, are descendants of the Âu-Lạc people, who were Indonesians coming from Europe. They reached here through Tibet 19



and Yunnan. The Âu-Lạc people were not Việt, descendants of ViệtVương Câu-Tiễn who migrated from Lake Động-Đình. This theory might displease many people, because it does not allow them to recognize themselves as precious descendants of the Chinese Agricultural Emperor Thần-Nông or claim kinship with the Honan people among them being Mao Tse Tung. But on the other hand, it supports our claim of generic affinity with people now living on our land: the Chàm and the Mọi. It also bestows us the honour that our culture is the Đông-Sơn culture that once, shone, brightly throughout the whole of Southeast Asia. Besides the above-mentioned benefits, this theory still has an invaluable characteristic: it is based on science and agrees with science. To sum up, archaeologists compel us to give up distant neighbours and seek close relatives in Southeast Asia.



The Figures



Fig. 1. Two designs of copper drums
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Fig. 2. Man sounding a Cheng Fig. 3. Woman dancing ( All drawn on Ngọc-Lu copper drum )



Fig. 4. The seal line drawn on the upper part of the copper drum, a decoration that is common to the Đông-Sơn culture and the Hallstatt culture in Caucasus.
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